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ON SAINTS' DAYS, PURGATORY, PRAYERS 
FOR THE DEAD, ETC. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — Since yon have put yourself forward as the inqui- 
sitor of Catholic doctrines, it might reasonably be expected 
that you would give conclusive evidence on all those points 
which you have undertaken to discuss; and particularly 
10 with regard to the doctrine of purgatory. But waiving 
this consideration, let me admit, for the sake of argument, 
that my citations from Origen are heretical ; then the ab- 
surd conclusion follows, that the Saints Basil, Cyril, 
Gregory of Nyssa, Ambrose, Jerome, Augustine, with many 
other lights of the fourth century, are alike involved in the 
same heresy ; for many of these Fathers explain (1 Cor. 
iii. 12, 13, &c.) in same manner as Origen, and nearly in 
the same words, whilst all of them invariably adopt the 
principle which it enunciates. 

These latter evidences, you object, are not within the 
proposed limitation ; admitting so, I consider it perfectly 
within the limits of reason to maintain that these holy 
men, whose eulogy needs not a repetition, could not, nor 
did not, adopt, at second hand, the opinion of a heretic, 
and palm it on the Church of God as a portion of the re- 
ligion of Jesus Christ, as they all unanimously declare the 
doctrine of purgatory to be. 

You admit that the silence of Scripture is the most pow- 
erful argument with Protestants against the doctrine of 
purgatory ; with respect to the doctrine of the Protestant 
Church in the practice of praying for the dead, and which 
you maintain is the same as that of the early church, the 
Scripture is as silent as the grave ; upon what authority, 
then, does the Protestant Church hold this point of doc- 
trine ? 

I next find in the Book of Common Prayer, that the 
Church of England has appointed holidays for a great 
number of particular saints, with a distinct service for 
each day ; a holiday also, for St. Michael and all the 
angels, and another for all the saints. What warrant of 
Scripture have you for all these? Did the synagogue 
order holidays in honour of Moses, the Patriarchs, or any 
of the Prophets? Did St. John the Evangelist, the sur- 
vivor of all his fellow Apostles and Evangelists, order a 
day to be celebrated with holy solemnity in honour of any 
of them? On all these points the Scripture is equally 
silent as on the doctrine of purgatory, and hence you see 
the necessity to expunge from the calendar all these holi- 
days, and not allow them to remain any longer in the very 
threshold of the Liturgy, at variance with the essential 
principles of rigid Protestant theology ; also, to abolish the 
practice of praying for the dead, or at once admit that the 
Church of England retains doctrines for which she has no 
Scripture authority. 

I have already stated that prayers were offered by the 
early Church in plain and direct words, for all who died 
in the Catholic communion, but I contend, on the autho- 
rity of St. Epiphanius, that the intention of the Church in 
these prayers varied according to the relative character of 
the parties for whom they were offered, and until the two 
words thankfiyivinys and propitiation* can merge into one 
common acceptation, the passage which I cited from St. 
Epiphanius will bear out this distinction. St. Cyprian 
declares (in fine Lib. de Mortalitate) that the saints in 
heaven pray most anxiously for our salvation. I ask would 
this holy Father pray for these saints indiscriminately with 
the other dead? The Bishop of Oxford, in his edition of 
St. Cyprian, page 271, has these remarkable words — "We 
doubt not but the saints in heaven pray earnestly to God, 
that he may have mercy on those struggling on earth." 
Our Saviour says to his disciples (John xiv. 2, 3, ) '■ I 
go to prepare a place for you — that where I am, there you 
may be also ;" the primitive Church knew this Scripture, 
and therefore can hardly be contemplated as praying to 
God to have mercy on the Apostles, the Blessed Virgin, 
4c, to grant them pardon of their sins — to grant them 
mercy, relief, comfort, &c, in common with the other dead. 

I now respectfully submit that the passages in St. Epi- 
phanius, connected with the heresy of Aevius, besides the 
practice of praying for the dead, establish two other very 
important facts elucidatory of the object of these prayers. 
First, that the Church in the time of St. Epiphanius' be- 
lieved that some sins were forgiven in the world to come ; 
secondly, that the prayers which the Church offered for 
the dead, and the alms given to the poor, were believed, 
to some extent, efficacious in obtaining this forgiveness. 
The words of Aerius afford the most satisfactory evidence, 
that these three points are conjointly the object of his 
attack, which could not be the case if they were not then 
the doctrine and practice of the Church. 

This dogmatizcr asks, " why are the dead prayed for?*' 
(Epiph. Hor. 75, sec. 3. Tom 1. page 908,) and had he 
stopped here, and made no allusion, as he subsequently 
does, to the object of these prayers, there might be some 
reason to deny that these prayers were then offered in the 
same sense in which the Catholic Church now prays for the 
dead ; but again he asks (not inquiringly, but ridiculing 
the doctrine which he attempts to impugn) — " If the living 
pray for the dead, and give alms to the poor, what helps 
can arise to the dead from these things?" (ibidem) thus 
•avilling at the belief of the Church, that some sins were 



remitted after death, and that prayers, alms, &&, helped to 
obtain this remission. That this is obviously his meaning, 
is, moreover, fully confirmed by the frivolous objection 
which he next makes ; for had he not understood the doc- 
trine of the Church on this point to be what I stated above, 
regarding the object of prayers for the dead, he could not 
have opposed to it the following objection : — "for,"' says 
he, "if the prayers of the living can obtain pardon of sins 
for those who are departed out of this life, no one will live 
piously here, nor do any good action, but he will engage 
some friends, either by entreaties, or by bestowing large 
sums of money on them, who may pray for him after death, 
that his wicked deeds might not be punished in the next 
world" (Ibid). 

Here, then, we have attested and confirmed by the 
arguments of Aerius, that the Catholic Church in his day 
believed that some sins were forgiven after death, and that 
the prayers of the living and alms were powerful auxiliaries 
in effecting this forgiveness ; or, we have here established 
the essential doctrine of Purgatory ; and this being an in- 
disputable fact, I shall readily forego all controversy re- 
specting the name. The reply of St. Epiphanius is equally 
explicit in proof of this doctrine. He says, " We mention 
in our prayers the names of sinners who are dead, that we 
may supplicate God for mercy of them" (Epiph. Hor. 75. 
Sec. 3. T. 1. page 911.) ; no mercy extends to the damned 
(Mark ix. 44); no sin enters heaven (Rev. xxi. 27). 



God, and be ordained and approved by common authority, 
ought to be rebuked openly Every particular or na- 
tional Church hath authority to ordain, change, and abo- 
lish ceremonies or rites of the Church, ordained only by 
man's authority, so that all things he done to edifying. 
Is it not clear that according to this " essential principle of 
Protestant theology," direct authority and proof from 
Scripture is required only for " articles of the faith," and 
not for rites and ceremonies ? and how, then, is it inconsis- 
tent with this theology,'to follow it exactly as we do? And 
yet we have direct authority to commemorate the apostles, 
in Heb. xiii. 7. 

Prayers for the dead we have never countenanced nor 
vindicated farther than as they may rely on the promise 
andtheWord of God ; andas long as we do not go beyond this, 
how can we be taunted with admitting prayers for the dead 
not warranted by Scripture ? God has promised to keep 
the souls of the faithful departed ; he has promised to raise 
their bodies hereafter, and to make both soul and body 
glorious with himself. When we pray, " thy kingdom come, 
we pray not for ourselves alone, but for the consum- 
mation of bliss to all that shall inherit that kingdom. We 
hold to this principle, that acceptable prayer must be 
founded on the promises of God ; that it is a calling upon 
God to perform his word; and this can never lead to 
prayer not warranted by Scripture. We believe that the 
most ancient prayers for the dead did not go beyond this, 



And, again, he says, " These prayers which are offered for j and that modern prayers for the dead do violate it grossly, 
the dead afford them help, though they may not blot out , That the early Church prayed for all alike who departed in 



all their sins" (Ibid, Sec. 7. page 911J Let sophistry 
show, if possible, that the saint doe3 not teach here, that 
some sins may be cancelled by these prayers. Lastly, he 
tells Aerius that the Church has this doctrine traditionally 
from Christ (Sec. 8. page 912) ; not "■from yhost stories," 
as you insinuate , and thus he intimates to him that this 
doctrine which maintains that the prayers of the living can 
obtain pardon of sins for the dead, and which he attempts 



the faith — apostles, martyrs, prophets — is conclusive that it 
was not intended as prayer to deliver out of Purgatory, but 
as calling upon God to perform what is yet to be fulfilled of 
his word. Mr. Power asks would St. Cyprian and the 
primitive Church pray for those Saints in heaven who now 
pray for ns, " indiscriminately with the other dead?" We 
answer, "certainly not, if these prayers were prayers for get- 
ting souls out of Purgatory." But the fact is, that the early 



to deny, forms a part of that supernatural system pro- Chittch did pray for the saints in Heaven, in the same 



pounded by our Saviour to his Apostles, and that it is 
presumptuous in him, a blind beetle, so he calls him, to 
find fault witli it. Hence, it appears, that whilst discussing 
prayers for the dead, we are virtually discussing the doc- 
trine of Purgatory. And the Translators of Du Pin. (Cent. 
7. page 3.) assures us " that prayers were offered in the 
Church for the relief of the souls of the faithful departed, 
about two hundred years after Christ ; and that these 



prayers and in the same words in which she prayed for all 
those departed in the faith ; and, hence, we conclude that 
they were not prayers for getting souls out of Purgatory, 
but, simply, prayers to God, to fulfil his word and promises 
to them. Is there ar.y promise from God to taKe souls 
out of Puryatori/ ? 'Let Mr Power only show us such 
a promise, and then wo will join in such prayers. 
Mr. Power's argument from Aerius and Epiphanius is 



prayers of the first Christians were very warrantable and ! more deserving of attention, as being accompanied with 
pious." They might have assigned these prayers a much proofs and references. We have not space to enter on it 
earlier existence, tor the authorities whom they cite all in this number, but will give due attention to it in our next, 
refer the origin of this practice eithe.- to Christ or to the But this belongs to the fourth century : no proof has yet 
Apostles ; and I have shown that, in the fourth century, the been produced for Purgatory from the first 300 years of 
doctrincc of the Church respecting the object of these the Church. That at least may now be considered as 
prayers was identically the same as the doctrine of Purga- : settled. 

tory in the Catholic Church of the present day. i 

1 have, again, to apologize for the length to which these 
observations have extended, and presuming on your usual 
courtesy, 

I remain, Sir, yours, &c. &c. &c. 

Edmond Power. 

We must object to our correspondents filling our columns 
with mere assertions, without proofs. In future, our rule 
must be to decline inserting anything for which some proof 
is not offered. 

Mr. Power here asserts that a long list of Fathers, whom 
he names, agreed with Origen about Purgatory. He gives 
no proof, but his own assertion, and we explicitly deny the 
fact. Origen believed that all who are turned into hell, 
men and devils alike, will finally be saved by the Purga- 
torial efficacy of hell five. This was Origen's notion of 
Purgatory ; every proof brought from him for Purgatory 
means this and nothing else, and this is the only Purgatory 
that Mr. Poivcr can show from the Fathers of the first 
three hundred years. 

It is wholly untrue and unwarrantable to say that the 
Fathers whom Mr. Power mentions, gave any countenance 
to this heretical doctrine. 



ADORING IMAGES— THE MOTHER OF GOD. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir— Stauracius, Bishop of Chalccdon, is reported to 
have said, " ukovcic wc. apoofiiova r»c ffwrjjpiac ptou 
outran" i.e., the imoyes which I hold to be pledges of my 
salvation : and Gregory of Sinope, " (rtfiofttvoe. fy 
Tpoiivvtuv," i.e., venerating and worshipping; can you 
name the writings in which the expressions may he found? 
It is remarkable that " venerating and worshipping" were 
the words used for that worship of the Emperor's statue, 
which the first Christians died rather than offer. 

Not being a Greek scholar, I shall be obliged if you will 
inform me if the title of The"tokns, bestowed on the mother 
of Jesus, admits of any other meaning besides the gene- 
rally understood one of Mother of God. 
Yours, &c, 

William Blood. 
Wicklow, August 2, 1853. 

Stauracius, Bishop of Chalccdon, was present at the 
Second Council of Nice, held in the year 787, which Coun- 
cil first sanctioned the adoring of images. Stauracius 
Mr. Power also asserts of the Fathers he mentions, that ■' adopts the words from a letter which he says was written 
" thev all unanimously declare the doctrine of Purgatory to : by Pope Adrian to Tarasius. — Labbe and Cossart, Con- 
be ' a portion of the religion of Jesus Christ.'" This is cilia Generalia, vol. vii., p. 705. 

mere assertion, of which Mr. Power gives no proof what- I Gregory of Synopc was present in the same Council, 
ever. We call on him to give the passages from each of j and also used the words attributed to him. — Labbe and 
the Fathers he has named, in which they make this dccla- ■, Coss., vol. vii., p. 709. 

ration. Until he do this, we are at liberty to deny his as - ! We are happy to answer the questions of corrcspon- 
scrtion. j dents when we can ; but, when a correspondent gives us 

Some of them spoke of it as a mere matter of specula- j no reference nor clue whatever, it is very like looking for 
tion — as a thing that might be, or might not be. Is this I a needle in a bundle of straw. By the way, there is 
the way they spoke of the religion of Jesus Christ ? a great deal of straw in that Council, and chaff too — ■ 

Mr. Power is entirely mistaken in supposing that services near a thousand folio columns. For several hundred years 
on particular days, in commemoration of the apostles of , it was rejected by the Western Chinch as erroneous, and 
Christ, are "at variance with the essential principles of; other Councils were held to condemn it, though now it 



rigid Protestant theology." He confounds tilings that are 
totally different in their own nature. We will explain this 
once for all. The sixth article of the Church of England 
and Ireland, says—" Holy Scripture containeth all things 
necessary to salvation, so that whatsoever is not read 
therein, nor may be proved thereby, is not to be re- 
quired of any man, that it should, be believed as an 
article of faith." Article 20 says—" The Church 
hath power to decree rites and ceremonies." Article 34— 
" Whosoever through his private judgment, willingly and 
purposely, doth openly break the traditions and ceremo- 
nies of the Church, which be not repugnant to the Word of 



is counted a General Council and infallible, by the Church 
of Rome. We shall probably have occasion to discuss the 
merits of this Council on some other occasion. 

6{oro«oe (Theotokos) is not the word that would have 
been used by persons who spoke the Greek language to ex- 
press what the Church of Rome now means by " Mother 
of God." The origin and intention of the term Storoicoc 
is well known. Nestorius taught that the Son of God and 
the son of Mary were two different persons. This was a 
heresy that struck at the root of onr redemption by Christ ; 
because, according to this notion, it was the son of Mary only, 
a mere man, who died upon the cross ; and, therefore, the 
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infinite value of the atonement was destroyed. This was 
the error that the General Council of Ephesus had to 
guard against f they had to maintain that the very person 
who was born of Mary was al«" the Son of God, and, 
therefore, God. They did this l>y calling her 9iotokoq, 
the exact meaning of which is — " she who brought forth 
him who was God." This was then the whole meaning 
and intention of the term ; and in this genre, it is held and 
approved by all orthodox Protestants. The sense which 
later Romish writers have sought to put on the term is 
this— that Christ in his divine nature and office is subject 
to Mar;- as his mother ; and, sometimes, even attributing 
deity to herself as his mother — thus Bernardinus de Busti, 
" she understands herself in her son, to be as his other self, 
invested with deity." — Mariale, part xii., sermon 2. 
It is clear that the Conncil of Ephcsus never had any idea 
of using the term in any such sense as this ; and it was 
such awful abuses and perversions ol the term in later times, 
that led to the term itself being dropped by Protestants, 
although they hold firmly all that the term was at first inten- 
ded to express and defend — namely, that he who was born of 
Mary was truly God. The church does well to invent 
terms to exclude from her ministry those who introduce 
heresies ; and she docs well, too, to drop those terms when 
they are perverted to countenance other heresies, all the 
while holding and preserving one and the same faith her- 
self. 

If any one wish for further proof of the real object of 
calling Mary " the Mother of God," we quote from another 
source. "From the time wherein the Virgin Mother did 
conceive in her womb the Word of God, she hath obtained 
such a kind of jurisdiction, so to speak, or authority, in all 
the temporal procession of the Holy Ghost, that no crea- 
ture hath obtained any grace or virtue from God, but ac- 
cording to the dispensation of his holy mother" (Bcvnardin. 
Senens., Serm. 61, art. 1, cap. 8). Again; "Because 
she is the mother of the Son of God, who doth produce 
the Holy Ghost; therefore, all the gifts, virtues, and 
graces of the Holy Ghost are by her hands administered 
to whom she pleaseth, when she pleaseth, how she pleascth, 
and as much as she pleaseth" (In the same Sermon). 

Do not wonder at this, reader, that all power should 
really belong to her, and not to God (that is, if you can 
believe in these men), for the other Bernardine (de' Busti), 
will tell you (if you can believe him), that " howsoever 
she be subject to God, inasmuch as she is a creature ; yet 
she is said to be superior and preferred before him, inas- 
much as she was his mother!" — Mariale, part xii., ser. 2. 

This man was the most famous preacher of the Church 
of Borne in his day ; and similar doctrine about " the 
mother of God" is now countenanced and circulated by the 
Church of Rome, in " the Glories of Mary ;" the writer 
of which has lately been made a saint by the Pope. 

Was it not time to drop the term " Mother of God," 
when it led to such teaching as this ? 



THE CATHOLIC LAYMAN AND THE INDEX 
EXPURGATORIUS. 

TO THE EDITOR OP THE CATHOLIC LAYMAN. 

Your Honour — Will you tell us, is it true, does bad 
books go to Purgatory, all as one as bad men? For 
there's some of the neighbours gathers into my house on 
an evening to read the Catholic Layman, and while wc 
was reading last night, in comes Peter Connelly, that's 
clerk and school-master in the chapel, and mighty mad he 
was to see what we was reading. "And don't you know," 
says he, " the Catholic Layman is put in the Index 
Expurgatorius, by his Holiness the Pope?" And with 
that we all began axing him what that was at all. Well, 
with that, he seemed very bothered for a minute, how to 
tell us ; but he gathered himself up, and says lie, " its 
ignorant creatures you are that doesn't know Latin" (for 
he is a mighty conceited little fellow about his learning) ; 
and when we kept on axing him he began to tell us : " sure 
its Latin," says he ; " and, sure, index is the Latin for 
what's in a book," says he ; " and expnrqatorius," says he, 
" of course, that's in regard of Purgatory, and so it means 
the list of them that's in Purgatory." And one of the boys 
said, " he never heard tell before of books going to Purga- 
tory, and how would the Pope send them there at all." 
" And isn't it just the place for the like of the heretic Ca- 
tholic Layman," says Peter, " where it would be burnt 
all out, the first blaze ?" And with that Ned Gallagher says, 
" and was it just the one paper the Pope sent to Purgatory, 
or was it all the papers in a bundle ?" " Why, all of them, 
to be sure," says Peter." " And do they be burned 
there ?" says Ned. " To be sure," says he ; " the first look 
of Purgatory puts them all in a blaze, and there isn't so 
much as a bit of tinder left you could light your pipe at" 
" Well, now, its clear to me," says Ned, holding up the 
paper, " that this one isn't burnt yet, anyway." " Well 
done Ned," says all the boys. " that's it anyway." 

Well, there was one Mike Slattery with us, that knows 
the Latin, for he was at school when he was a boy with 
Bob Slattery, of Tralee, and it's he that was the scholar, 
and says Mike, •' don't you see it's not purgatorius, but ex- 



any- 
out 



of purgatory. Is it forgetting your Latin you are, entirely, 
with all your learning ?" says he. And your honour never 
teen a man so knocked of a heap as Peur : and he cut off 



as hard as 1 e could ; and, I'm thinking, it's to tell the priest 
on us he went. But never fear, your honour, the boys will 
read the Catholic Latham if it's at the back side of a 
ditch, or the bottom of a bog-hole, now we're cutting the 
turf. But, when he was gone, we agreed we would write 
to your honour, and ask if it's true that the Pope has took 
all the Catholic Layman out of the post-office, and sent 
them all in a big bag to Purgatory. But why would we 
bother your honour about it at all, when we know well 
enough that our paper is not gone to Purgatory at all, but 
j ust safe in the top of my hat this minute. But, your honour, 
will we get any more of them at all by the post-office ? 
Your honour's servant, 

Teddy Brian, of Kerry. 

As far as wc know, Peter Connelly is under a mistake, 
and more mistakes than one. It is not true that the Pope 
has put the Catholic Layman into the Index Expurga- 
torius ; and if he did it in the way that Peter thinks, it 
would be a heavy job, for so many copies of the Layman 
are published, that we send it to the Post-office in a dozen 
large sacks — each on the back of a man — as large as potato 
bags in a market. 

But, it is an_opportunity for us to explain to Roman 
Catholics things about their religion, that they know (as it 
seems) very little about. 

There is a meeting of the Cardinals at Rome, called 
"the congregation of the Index." It is their business to 
read the books that are published. They keep two lists 
of books, one called the Index Prohibitum ; and when the 
Cardinals write down a book in that list, the meaning is, 
that no Roman Catholic may read that book at all. They 
keep another list called the Index Expurgatorius, and 
when a book is put down in that list, the meaning is — that 
no one is allowed to read that book until it is purged out. 
And, then, some one is appointed to go over that book, 
and scratch out or change whatever the Church of Rome 
thinks contrary to faith or morals. 

S«me time or other we may have room to show to 
Roman Catholics what kind of books those Cardinals con- 
demn, and what sort of changes they make in them ; 
and also what kind of books they approve of without any 
change being made in them ; with all which they will pro- 
bably be not a little surprised. We can only say, at pre- 
sent, that the Pope and the Cardinals have lately taken the 
trouble to put into the prohibited index some of the school- 
books of the National Schools — such as the Lessons on the 
Truth of Christianity, the Lessons on Logic, or the Art of 
Reasoning, and we believe also the Scripture Extracts ; all 
which books were approved of, as fit to be learned by 
Roman Catholic children, by the late Dr. Murray, Roman 
Catholic Archbishop of Dnblin. But the Pope and the 
Cardinals, in their great care for faith and morals, have 
never condemned or purged out such books as those of 
Bernardine de Senis, or Bernardine de Busti, of which we 
have given extracts in our answer to Mr. Blood's letter, in 
this number, nor the books of the Jesuits, mentioned in our 
present number. If the Cardinals meet a book that may 
lead men to read the Bible — like the Scripture Extracts, 
they condemn that at once ; but if they meet a book that 
teaches that the Blessed Virgin is superior to God himself, 
they never purge out that. 

The subject is most important, because it shows that the 
Church of Rome is responsible for all the teaching of her 
priests and members that she docs not condemn, and that 
she must be considered as approving of it. We invite 
communications on the subject from those who have made 
it their study. That Peter Connelly should take Expur- 
gatorius " in regard of Purgatory" is, no doubt, very absurd; 
but it is very like many other arguments in which words 
that sound like Purgatory are taken as proofs of it, though, 
in fact, they have nothing to do with it. 

NUNNERIES. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I read your remarks on nunneries with interest, 
and as the subject is one of great importance, I de- 
sire to call the attention of yourself and your readers to 
some statements relating to them in St. Alphonso Liguori's 
Moral Theology. St. Alphonso is, as you are aware, one 
of the last of Rome's saints — a Bishop ; lauded by Cardi- 
nals, beatified and canonized, severally, by Pope Pius VII. 
and Pope Gregory XVI. His Moral Theology is the 
authoritative moral theology of Rome, and in his writings 
we shall look for nothing adverse to the monastic life. Now, 
in his " Homo Apostolicus," Tract vii., c. 4, s. 61, he is 
urging on bishops to be very careful in examining into the 
willingness of girls professing themselves nuns ; and this is 
the reason which he gives — " For the greater part of them 
enter the religious state, not by God's vocation, but im- 
pelled by their parents, and hence it afterwards follows 
that they had a restless life there, and introduce laxities 
into the community to the common detriment.'' And is this, 
indeed, so ? The greater part of nuns, says St. Alphonso, 
are not called by God, and have entered upon their state of 
life without his vocation, and, therefore, without his blessing 
— not by their own will, but impelled by others ; and the 
consequence is individual restlessness and general laxity. 
What an awful picture does the saint bring before us of the 
inside of Roman Catholic nunneries — a picture drawn by 
no Protestant hand, but by the great supporter of the 
Papacy and the Papal system in all its branches— St Al- 
phonso Liguori, founder of the Redemptorists ! But should 



not the relatives of these poor restless ones arouse them- 
selves ? It may be thought that the Tridentine Excommu- 
nication is a sufficient safeguard to prevent any persons; 
being driven into nunneries. But what denunciation is 
there that the subtlety of modem casuists will not escape 
from ? Suarez, Bonacina, Filliuccius, and Liguori all agree 
that girls may be compelled to enter a monastery, in punish- 
ment for any fault, or for fear they may fall into any im- 
modesty, or if by their presence at borne they may give or 
receive offence.-J-(Hom. Ap. vii., c. 2, s. 5.) A rule, the 
heart of which is eaten out by exceptions, is not worth 
much. Relatives may have better cause to complain than 
they are themselves aware of; for while, on the one side, 
" parents who, without good and definite cause, turn away 
their children from the religious state in any manner, either 
by guile, or by simply asking, or by promises, cannot be 
excused from mortal sin" (H. A. xiii,c l,s. 25); and"incnr 
excommunication if they hinder girls from professing, or 
taking the habit, without good reason" (H. A.vii., c. 2, s. 5) — 
on the other side, " although it may be becoming for 
children not to go away without their father's blessing, yet 
this is understood when there is no danger of the father 
averting them from their holy purpose ; but since this dan- 
ger almost always exists, St Thomas, without exception, 
exhorts children not to use their relatives' advice in the 
question of religious vocation. Relations, says the saint, 
must be removed from consultations on this point ; for in 
this matter, relations are not friends but enemies." — H. A. 
xiii., c. 1, sec. 24. Parent against child — mother-in-law 
against daughter-in-law — not peace, but a sword. At any 
rate, these are not the main precepts of the Gospel of Jesus, 
and if applicable at all after the first spread of Christianity, 
certainly applicable only as accidental consequences, not as 
things to be aimed at. But, however that may be, is there 
not cause for fathers and brothers to examine for themselves 
and sec if Liguori's statement be true — if laxity and rest- 
lestness do reside within convent walls, owing to the inmate* 
having, for the most part, entered upon their life without 
a calling from God, and by the impulse of others ? 
Your obedient servant, 



THE CATHOLIC LAYMAN IN KILPATRICK. 
No. II. 
In our June number, wc gave an account of a conversa- 
tion which took place, in Mr. Gasteen's house, at Kilpatrick, 
between Mr. Townsend, and Brian Kennedy, and Tim 
Donovan, and how their talk was put a stop to by the 
priest, Mr. Sheehy, coming up. When they heard he was 
coming, the two men were down the hill in no time, and a 
hard run they had of it, until they came at last to the stile ; 
and when they had got over into the road again, they 
stopped, all out of breath and laughing at each other, and 
Brien said— "Well, Tim, we had a great escape of it" 
" I don't know," said Tim ; " it was seeing yon run 
made me run, too ; but I don't like making off as if I had 
shot at a man, when I was doing no wrong at all. I'd 
have liked to have heard what arguments Father Sheehy 
would have had to give. Snre it would only have been 
fair, after our listening to Gasteen's clergyman, to make 
him listen to ours." 

"Arguments!" said Brien, "it's little arguments you'd 
hear from Father Pat. Sure, he often told us that arguing 
with Protestants was the worst thing we could do. He 
says we ought to turn a deaf ear to them all, and not listen 
to anything they have to say. Do you remember his say- 
ing, ' when any go astray from the Catholic faith, the first 
moment of their fall is when they begin to question, or to 
ask a reason for any part of the church's teaching? From 
that moment they are not in danger of losing the faith, but 
they have lost it already!' And didn't he tell us that it 
wasn't our part to enter into controversy with Protestants, 
as if we wern't sure that we're in the right ? All we have 
to do is to tell them to submit themselves to the church, 
and, if they refuse, they must take the consequences." 

" Well,' said Tim, " that may be a very good way for 
keeping ourselves right, but I don't think It would be a 
very good way of bringing any of the other side round to 
ns. There's Gasteen, as good a neighbour and as honest 
a man as ever lived. Would it not be a pity to think of 
his being damned for ever, if our speaking to him in the 
right way could prevent it? And yet, how could wc expect 
him to listen to us if we only told him to think as we do, 
and wouldn't listen ourselves to any reason ? Isn't it natu- 
ral for him to say, as he did the other day, that Father 
Sheehy talks like a man who knew he was an impostor, 
and who hoped, by bullying and talking big, to prevent his 
claims being examined into?" 

" Tim, Tim," said Brien, " it will be well if yonr pride 
does not lead you astray ; I know you think you're a great 
controversialist. But maybe it would be better if you were 
to take the priests' advice, and leave controversy to them, 
and be satisfied yourself to believe as your fathers believed. 
That's what Jerry Sullivan told me when I asked him to 
come up and hear the Catholic Layman read, that he 
would live and die in the church his father lived in, and 
would never hear anything to the contrary." 

" I hope," says Tim, " to live and die in the church my 
father lived in, too ; but I am glad to say I can give a better 
reason than that for it I would take the priest's advice, 
if they all gave the same advice ; but though Father Sheehy 
is against controversy, Father Molony, that was before him, 



